
The Book Of Acts: Verse-by-Verse 
__________________________ 

 
Acts 18:4-8 

 
 
As we finished last time, we noted that throughout Paul’s apostolic he 
was able to conduct his trade in situations where he was assisting 
those who already had established businesses. This was more than 
likely the case in Corinth.  
 
Established businesses had suppliers and clients. They also had local 
trade guild connections. In Paul’s travels, if an established leatherwork 
business was not present, he and his team likely did some minor 
contract work in exchange for, or to pay for food and lodging.  
 
As I mentioned, for the most part, Paul depended upon the hospitality 
and patronage of fellow believers, whether Jews or Christians. 
 
Okay, let’s return to the story of Paul, Priscilla, and Aquilla. 
 
Paul has met this couple, Aquilla and Priscilla. Because Paul never 
writes about having a part in their conversion to Christ, we assume 
that they were already believers when he met them. 
 
We also don’t know if they were swept up in Rome’s Jewish/Christian 
riots or were simply deported by Claudius’ decree. Some scholars 
even suggest that the couple were some of the first Christians to help 
take the gospel to Rome and establish its churches. We simply don’t 
have enough good sources to verify any of this. 
 
• Trying To Persuade Jews And Greeks Alike: vv. 4 
 
“Every Sabbath he reasoned in the synagogue, trying to persuade 
Jews and Greeks alike.  
 
We might not expect this, but the Corinthian metroplex included a  
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large Jewish population.  
 
• The Jewish Diaspora: 
 
The earliest evidence of Jewish communities in Greece comes from a 
letter by the Judean king, Antipas I to the Emperor Caligula. He notes 
Jewish communities in Thessaly, Viotia, Macedonia, Aetolia, Athens, 
Argos, and Corinth. He also references the Jewish populations on the 
islands of Evia, Crete and Cyprus. 
 
The archaeological evidence suggests that Jewish communities 
flourished all over the Greek Mainland and the Aegean Sea. These 
Greek-speaking ethnic groups were primarily organized on the basis 
of a Synagogue and the observance of the Torah.  
 
While Diaspora Jews participated in the Greek communities’ 
everyday life, such as civic festivals and rituals, they maintained their 
eclectic religious beliefs and traditions. 
 
There are no sources proving a direct links between the Jews of 
Corinth and Israel, but Corinthian products were exported to the Holy 
Land. Josephus mentions the Corinthian copper that coated one of 
the Temple gates, called the Gate of Nicanor. He also mentions the 
Corinthian candelabra in Agrippa II's house. 
 
Given these facts, we can see why Paul would immediately take up 
his mission to share the Christian message in the local synagogue at 
Corinth. 
 
Here's an interesting piece of history that John McArthur uncovered: 
Some historians indicate that seating in first-century synagogues was 
designated by a person’s trade. McArthur writes, “We’d have all the 
carpenters over here … the brick layers over there … the artists over 
here. In other words … it was common to divide people in sections 
according to their trade.” – John McArthur 
 
 



 3 

• Reasoning With The Jews And Godfearers: v. 4 
 
Notice that Luke records a recurring them in verse 4 He says that 
sabbath by sabbath, Paul reasoned with the Jews in the synagogue.  
As we have seen before that word “reasoned” means that Paul 
utilized a strong rabbinical formula to explain the link between the 
Torah and Christ’s Messianic identity. 
 
Paul took this approach with both the Greek Jews and the Gentile 
Godfearers. He sought to persuade both parties that Jesus had 
fulfilled the Old Testament prophecies. 
 
John Stott puts it this way:  “… Paul began with a serious and 
sustained attempt to ‘persuade’ his Jewish hearers in the synagogue 
that Jesus was the Christ.” – John Stott 
 
• A Change In Focus: v. 5 
 
While Paul was preaching the gospel on the Sabbaths, he was 
working alongside Aquila and Priscilla on the workdays. In verse 5, 
Luke tells us that Silas and Timothy eventually came from Macedonia 
after staying for a time in Berea and Thessalonica. Luke says that, at 
that point, “Paul devoted himself fully to the word.” 
 
What allowed Paul to set aside leatherworking and fully devote his 
time to preaching the gospel? The answer reminds us of the 
interlinking of the Pauline letters. 
 
When Silas and Timothy came to Corinth, they brought financial gifts 
from the believers at Philippi and Thessalonica.  We can find this in two 
parallel passages.  The first in from Philippians 4:14-16, where Paul 
writes: 
 
“Yet it was good of you to share in my troubles. Moreover, as you 
Philippians know, in the early days of your acquaintance with the 
gospel, when I set out from Macedonia, not one church shared with 
me in the matter of giving and receiving, except you only; for even 
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when I was in Thessalonica, you sent me aid more than once when I 
was in need.” 
 
The second reference is in 2 Corinthians11:8-9, where Paul is reminding 
the Corinthians churches that he did not depend on them financially 
when he first established the gospel in their primary municipality. Paul 
is contrasting his apostolic lifestyle with the “super-apostles” who were 
charging large fees for preaching at Corinth.  
 
Paul writes, “And when I was with you and didn’t have enough to live 
on, I did not become a financial burden to anyone. For the brothers 
who came from Macedonia brought me all that I needed. I have 
never been a burden to you, and I never will be.” –  2 Corinthians 11:8-
9 
 
• A Stubborn Resistance: vv. 6-7 
 
Paul’s preaching created a stubborn resistance from the Jews at 
Corinth. Luke tells us, “But when they opposed and insulted him, he 
shook out his garments and told them, ‘Your blood be on your own 
heads! I am innocent of it. From now on I will go to the Gentiles.’ 
 
I think we can safely assume that the “Jews” Luke refers to means the 
synagogue leaders as well as its more vocal members. I’d like us to 
see something here. They didn’t just oppose Paul’s preaching, they 
made it personal. Luke says that they “opposed and insulted” him. 
 
First century apostolic ministry wasn’t all preaching, miracles, and 
conversions.  Often, it involved enduring pointed, personal opposition 
and insult. Ah, but didn’t Jesus warn the first-tier apostles about this 
possibility?  What did he tell them in his sermon on the mount? 
 
“God will bless you when people insult you, mistreat you, and tell all 
kinds of evil lies about you because of me. Be happy and excited! You 
will have a great reward in heaven. People did these same things to 
the prophets who lived long ago.” – Matthew 5:11-12 
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Paul’s reaction to the personal opposition and insults leads us to 
believer that they must have been very intense. Luke tells us that he 
“shook out his garments and told them, ‘Your blood be on your own 
heads! I am innocent of it.” 
 
This is somewhat like what happened at Pisidian Antioch, when Paul 
and Barnabas told their Jewish opponents, “It was necessary that we 
first preach the word of God to you Jews. But since you have rejected 
it and judged yourselves unworthy of eternal life, we will offer it to the 
Gentiles.” – Acts 13:46 
 
Shaking out his outer garment and declaring himself clean of the 
Corinthian’s blood were both dramatic Jewish gestures. The first one 
is similar to knocking the dust off one’s sandals. It was a way of saying, 
“I am no longer responsible for you.”  
 
But what about this business of “You blood be on your own heads”? 
It’s not apparent from the text, but Paul is undoubtedly referring to 
something that the synagogue leaders would recognize from the 
Prophet Ezekiel. 
 
In Ezekiel 33, God uses highly symbolic language to tell the prophet 
that he has made him a “watchman” or “sentinel” to God’s people. 
As such, Ezekiel is responsible to warn them of the coming judgment 
that will take place if they don’t repent.  Here’s a glimpse of that 
passage: 
 
“When you hear a word from my mouth, give them a warning from 
me. If I say to the wicked, ‘Wicked one, you will surely die,’ but you do 
not speak out to warn him about his way, that wicked person will die 
for his iniquity, yet I will hold you responsible for his blood.” – Ezekiel 
33:8 
 
That is what Paul is referring to.  He’s telling the Jews, “I have told you 
the gospel. I have warned you about the dangers of rejecting Christ 
as the Messiah. Since you have refused the message, I am free of your 
blood. It’s on your heads, not mine.” 
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That’s a strong message, isn’t it? But it’s not the first time in the New 
Testament it has appeared. Let me take you all the way back to the 
day that Pilate offered the Jews a choice – Jesus or Barabbas. Here’s 
the account and the conversation in Matthew 27: 
 
“When Pilate saw that he was gaining nothing, but rather that a riot 
was beginning, he took water and washed his hands before the 
crowd, saying, “I am innocent of this man’s blood; see to it 
yourselves.” And all the people answered, “His blood be on us and on 
our children!” 
 
Obviously, Pilate was aware of the Jewish principle in play. He 
symbolically washed the guilt of Jesus’ crucifixion from his own hands. 
Meanwhile, the Jewish leaders strongly affirmed that they would take 
the responsibility for Jesus’ execution. Note the words, “His blood be 
on us and our children!” 
 
At Corinth, Paul is summoning the witness of Scripture against these 
Jewish leaders who have not only rejected the gospel but abused the 
messenger.  Paul is saying, “The guilt and judgment are yours, not 
mine.” 
    
• Going Next Door: vv.7-9  
 
That Saturday, as Paul left the synagogue he told them, “From now on 
I will go preach to the Gentiles.” It was statement he would make 
many times in his long ministry. 
 
In verses 7-9, Luke informs us, “Then he left and went to the home of 
Titius Justus, a Gentile who worshiped God and lived next door to the 
synagogue. Crispus, the leader of the synagogue, and everyone in his 
household believed in the Lord. Many others in Corinth also heard 
Paul, became believers, and were baptized.” 
 
A significant degree of debate has taken place on the identity of the 
“Titius”, or “Titus” Justus mentioned in verse 7. While some scholars 
have linked this man with the Titus who travelled with Paul, most do 
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not. The various New Testament references and the chronology really 
don’t line up for Titius Justus to be Titus. However, it is very likely that 
this Titius or Titus Justus is the “Gaius” of the New Testament.  This is the 
view held by W. M. Ramsay and E. J. Goodspeed. Here’s why: 
 
As we have noted before, first-century Jews often took a Roman 
name for their dealings with non-Jews. It’s actually a bit more 
complicated than that, so it’s worth explaining: 
 
In the ancient Roman world, there were four possible types of names 
that an individual might take, depending upon their social status and, 
perhaps, military experience. 
 
• A Nomen was the family name, indicating the person's clan or 

hereditary line, such as "Julius" in "Gaius Julius Caesar".  
 
• A Cognomen was an additional name, often a nickname or one 

that distinguished a particular branch of the family. Using our 
above example, this would be the name, "Caesar" in "Gaius Julius 
Caesar". (This was not always hereditary but could become so over 
time.) 

 
• A Praenomen was the given name, similar to what we call our “first” 

name. Staying with our previous example, this would be the "Gaius" 
in "Gaius Julius Caesar". 

 
• Lastly, an Agnomen was a supplementary name. It was often given 

to commemorate a military victory or even to indicate that 
someone was an adopted family member.  And example would 
be, “Scipio Africanus”, with "Africanus" as an agnomen 
commemorating the general’s victory in Africa.  

 
In the case of Titius Justus, his full name was probably, “Gaius Titius 
Justus”. Gaius was his praenomen, or first name; Titius was his Roman 
nomen, and Justus was his cognomen or additional name.  
 
As others have pointed out, this suggests that he was a Roman citizen,  
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and may have been a member of one of the families that settled in 
Corinth when Julius Caesar made it a Roman colony.  
 
As I mentioned, bible scholars W. M. Ramsay and E. J. Goodspeed 
identity Gaius Titius Justus with the Gaius that Paul mentions in 1 
Corinthians 1:14. We find mention of this Gaius again in Romans 16:23 
which indicates: “Gaius, whose hospitality I and the whole church 
here enjoy, sends you his greetings.” – Romans 16:23  
 
Okay, a couple more notes on Gaius. If we look at I Corinthians 1:13-
17 we read,  
 
“Was Paul crucified for you? Were you baptized in the name of Paul? I 
thank God that I did not baptize any of you except Crispus and 
Gaius, so no one can say that you were baptized in my name. (Yes, I 
also baptized the household of Stephanas; beyond that, I don’t 
remember if I baptized anyone else.) For Christ did not send me to 
baptize, but to preach the gospel…” 
 
Now keep in mind that in that passage Paul is confronting the divisions 
that had occurred among the Corinthians. He’s not denying the 
importance of baptism – he’s making it clear that different believers 
were lining up with their favorite preachers and disrupting the 
Church’s unity. 
  
So he notes that Gaius (and Crispus) were some of the few converts 
that he baptized personally. He doesn’t mention the Philippian jailor, 
so it’s possible that Silas baptized him. At any rate, Paul almost always 
had other team members do the baptisms – perhaps to prevent the 
very mess that was taking place in Corinth over the “super apostles”. 
 
Finally, the fact that Gaius became the host of the first Corinthian 
church, may well indicate that his home was spacious enough to do 
so, and that he was a financially well-to-do Roman citizen. 
 
• Next time: Jesus Appears To Paul In A Vision! 


